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physical things. If we could give our moral self a body, we would find that body consists of ganglions of our thoughts, acting like vaso-motor nerves producing muscular actions. The sum of such actions acting on the persons themselves and on fellow human beings would produce the momentum of human events and determine the future situation of the human world and of the individual selves. Evil breeds sorrow and good breeds happiness, as inevitably and as accurately as one billiard ball sets another rolling at a particular angle and with a particular force. That is the theory of moral responsibility of all human acts and thoughts, and that is what the Baddhists mean by the Wheel of the Law ("Dharma"), and again, "In a more pathetic sense, by the Wheel of Karma.
We havibto be satisfied with some such statement of the moral laws of the universe. It has sufficient austerity and rigour about it, wrhich is what we want. We are used to economic thinking. Bales of cotton and marginal excess of exports over imports and lowering and raising of tariffs are easy and clear to handle mentally; there is something neat and tidy about them. "Bales of cotton" makes sense, but "bales of good will and co-operation*' rarely does, and we dislike hazy, unclear thinking. Once in a while, however, our politicians leave this comfortable realm and, by lapses of thinking, launch forth into abstract phrases like "the unconquerable spirit of man against oppression" and the "force of the human love for freedom," and the public grows a little restive with the lushness and emotion. Then, by further lapses of memory, our columnists and publicists once in a while further indulge in terms like "the invisible forces of history" and the "psychological factors" and the "imponderables" as if they were real things.
The fact is, we hate to ponder over the imponderables. The more we ponder over them, the more cloudy or con-